Son's sojourn in Japan in 1901-1904, a crucial time in which his social, economic, cultural, and religious reforms germinated and took root, including his decision on December 1, 1905 to change the name of the organization from Tonghak to Ch'ŏndogyo. The fact that this change followed immediately after the imposition by Japan on Korea of an unequal protectorate treaty in November 1905, which in turn followed closely on the signing of the Treaty of Portsmouth on September 5, 1905, confirming Japan's victory in the RussoJapanese War, gives some indication of the radical and rapid shifts in the geo-political structures of Northeast Asia at this time, and Son's response to them.
Young's presentation of Son's religious, political, social, and ethical thought, his writings, and his vision for Tonghak and Ch'ŏndogyo as he strove to position the organization within a complex and evolving modern world, while maintaining strong links to the institution's traditional beliefs, values, and powerbases, is masterful. The quality of Young's research and writing continues throughout the book, and while space here does not permit anything but the briefest mention of the period from 1906-1910, I was drawn to Chapter 6, ''Doctrine, Ritual, and Social Action in Ch'ŏndogyo 1906 Ch'ŏndogyo -1908 ' and in particular, to a jewel of a section (156-58) entitled ''In nae Ch'ŏn: Humans are heaven.'' To quote the author:
In nae Ch'ŏn was the culmination of a long period of doctrinal evolution that started from the teachings of Tonghak's founder. It encapsulated into a new slogan the fundamental unity between Heaven and human nature that Ch'ŏndogyo doctrine had the aim of reawakening. It also marked a growing systemization of Tonghak and Ch'ŏndogyo's doctrine toward a rational philosophy based on Eastern learning that could serve as a foundation for modern civilization in Korea. [. . .] It also led to a focus on reaching the divine by looking within oneself as a human being and also by serving others. Although there were still some unclear points concerning the idea of Heaven in Ch'ŏndogyo doctrine, In nae Ch'ŏn would become the best-known aspect of the church and would provide it with the foundation for its late doctrinal exegesis in the 1910s and 1920s and its justification for social action. It would also provide the basis for Ch'ŏndogyo ritual reforms.
(157-58) An indication of the influence that the three Chinese characters for In nae Ch'ŏn had on the wider public is the fact that during his years as opposition leader the (Catholic) former President of South Korea and recipient of the 2000 Nobel Prize for Peace, Kim Dae-jung, had them hanging in full view on the wall behind his desk.
In a work which focuses primarily on the leadership of the third leader in a time of transition for the organization from Tonghak to Ch'ŏndogyo, the quotation above is representative of the breadth, depth, and reach of Young's scholarship, from the inception of the organization under Ch'oe Cheu to its maturation under Son Pyŏnghŭi. And, as with the contents of the book in general, Young's evaluation of these characters is exactly correct. If I have one slight quibble with Young's work it is in relation to the generic referencing in footnotes to the Ch'ŏndogyo kyŏngjŏn (Ch'ŏndogyo scriptures), the official scriptures of the Ch'ŏndogyo organization, rather than to specific treatises within these scriptures. This occurs, for example, on pp. 70-75 in footnotes 57-63 and 65-71, in which three doctoral treatises-Myŏngnijŏn (Sermon Illuminating Principles), Samjŏllon (Exposition of the Three Struggles), and Muhasŏl (Before too Long)-are noted in the text in relation to ''Developments in Son Pyŏng-hŭi's Thought, 1901 Thought, -1904 .'' However, the footnotes linked to these references are not to these specific texts per se, but rather to page numbers in the Ch'ŏndogyo kyŏngjŏn itself. This also occurs in Chapter 6: ''Doctrine, Ritual, and Social Action in Ch'ŏndogyo 1906 Ch'ŏndogyo -1908 ' in relation to footnotes 17-21 and 25-29, and elsewhere. The problem is that, in addition to the writings of Son Pyŏnghŭi, Ch'ŏndogyo kyŏngjŏn contains extensive writings of the Tonghak founder Ch'oe Cheu, as well as those of the second leader, Ch'oe Sihyŏng. In their writings, the three authors elucidate seminal, thematic teachings relative to Tonghak/Ch'ŏndogyo at particular periods of its development, teachings which are often flagged in the titles of the treatises. For this reason, rather than generic referencing, it is advisable to identify individual treatises by their titles in the footnotes. If this system of referencing is not adhered to, there is an implicit danger that titles of particular treaties will not be accurately recorded. Consequently, I suggest that in future reprints of his excellent book Young might consider footnoting specific treatises by name. In summary, Carl Young's book is a fascinating and detailed study of an organization, a nation, and a region of the world in steep transition, at the end of one century and at the birth of another. A professor of Korean history at Yonsei University in Seoul once described the period 1860 to 1910 as the most crucial and complex in Korea's extensive history. In examining this period through the prism of Tonghak/Ch'ŏndogyo, its leader Son Pyŏnghŭi, and his predecessors Ch'oe Cheu and Ch'oe Sihyŏng, Young not only shines a spotlight on a world of events which incorporates the whole of Northeast Asia, but offers an erudite interpretation of them.
Consequently, Carl Young's book Eastern Learning and the Heavenly Way:
The Tonghak and Ch'ŏndogyo Movements and the Twilight of Korean Independence, 1895-1910 should be required reading for all those who research, write about, teach, or study this particular period of world history, as well as for those who have an interest in the socio-political, cultural, economic, historical, ethical, and religious events which evolved rapidly and unpredictably in Northeast Asia during this period, and which sent shocks and aftershocks reverberating throughout the emergent twentieth century.
Paul Beirne
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The biggest lacuna in the study of Korean Christianity has been the need for a good general history. The long wait is now over with the publication of Sebastian C.H. Kim and Kirsteen Kim's A History of Christianity. A superb one-volume history of Korean Christianity, the book provides not only a comprehensive overview but also rigorous historical and theological analysis.
Its ecumenical scope covers Roman Catholicism and Protestantism, as well as Anglicanism, Orthodoxy, and new religious movements, while its geographic focus extends beyond the Korean peninsula to the overseas missionary move-
